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Man being born, as has been proved, with a title to perfect freedom, and an uncontrouled enjoyment of all the 
rights and privileges of the law of nature, equally with any other man, or number of men in the world, hath by 
nature a power, not only to preserve his property, that is, his life, liberty and estate, against the injuries and 
attempts of other men; but to judge of, and punish the breaches of that law in others, as he is persuaded the 
offence deserves, even with death itself, in crimes where the heinousness of the fact, in his opinion, requires it. 
But because no political society can be, nor subsist, without having in itself the power to preserve the property, 
and in order thereunto, punish the offences of all those of that society; there, and there only is political 
society, where every one of the members hath quitted this natural power, resigned it up into the hands of the 
community in all cases that exclude him not from appealing for protection to the law established by it. And thus 
all private judgment of every particular member being excluded, the community comes to be umpire, by settled 
standing rules, indifferent, and the same to all parties; and by men having authority from the community, for the 
execution of those rules, decides all the differences that may happen between any members of that society 
concerning any matter of right; and punishes those offences which any member hath committed against the 
society, with such penalties as the law has established: whereby it is easy to discern, who are, and who are not, 
in political society together. Those who are united into one body, and have a common established law and 
judicature to appeal to, with authority to decide controversies between them, and punish offenders, are in civil 
society one with another: but those who have no such common people, I mean on earth, are still in the state of 
nature, each being, where there is no other, judge for himself, and executioner; which is, as I have before shewed 
it, the perfect state of nature.

John Locke, Two Treatises on Civil Government (1690)



…this last age a generation of men has sprung up amongst us, that would flatter princes with an opinion, that 
they have a divine right to absolute power, let the laws by which they are constituted, and are to govern, and the 
conditions under which they enter upon their authority, be what they will, and their engagements to observe 
them never so well ratified by solemn oaths and promises. To make way for this doctrine, they have denied 
mankind a right to natural freedom; whereby they have not only, as much as in them lies, exposed all subjects to 
the utmost misery of tyranny and oppression, but have also unsettled the titles, and shaken the thrones of 
princes: (for they too, by these mens system, except only one, are all born slaves, and by divine right are subjects 
to Adam’s right heir;) as if they had designed to make war upon all government, and subvert the very 
foundations of human society, to serve their present turn.

Hence it is evident, that absolute monarchy, which by some men is counted the only government in the world, is 
indeed inconsistent with civil society, and so can be no form of civil-government at all: for the end of civil 
society, being to avoid, and remedy those inconveniencies of the state of nature, which necessarily follow from 
every man’s being judge in his own case, by setting up a known authority, to which every one of that society may 
appeal upon any injury received, or controversy that may arise, and which every one of the* society ought to 
obey; where-ever any persons are, who have not such an authority to appeal to, for the decision of any difference 
between them, there those persons are still in the state of nature; and so is every absolute prince, in respect of 
those who are under his dominion.

John Locke, Two Treatises on Civil Government (1690)
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IF man in the state of nature be so free, as has been said; if he be absolute lord of his own person and possessions, 
equal to the greatest, and subject to no body, why will he part with his freedom? why will he give up this empire, 
and subject himself to the dominion and controul of any other power? To which it is obvious to answer, that though 
in the state of nature he hath such a right, yet the enjoyment of it is very uncertain, and constantly exposed to the 
invasion of others: for all being kings as much as he, every man his equal, and the greater part no strict observers of 
equity and justice, the enjoyment of the property he has in this state is very unsafe, very unsecure. This makes him 
willing to quit a condition, which, however free, is full of fears and continual dangers: and it is not without reason, 
that he seeks out, and is willing to join in society with others, who are already united, or have a mind to unite, for 
the mutual preservation of their lives, liberties and estates, which I call by the general name, property.

But though men, when they enter into society, give up the equality, liberty, and executive power they had in the 
state of nature, into the hands of the society, to be so far disposed of by the legislative, as the good of the society 
shall require; yet it being only with an intention in every one the better to preserve himself, his liberty and 
property; (for no rational creature can be supposed to change his condition with an intention to be worse) the 
power of the society, or legislative constituted by them, can never be supposed to extend farther, than the common 
good; but is obliged to secure every one’s property, by providing against those three defects above mentioned, that 
made the state of nature so unsafe and uneasy.

John Locke, Two Treatises on Civil Government (1690)



And, hence our ſtrifes, and all diviſions ſpring, 
Twixt G O D, and us, the People, and the King. 

We would not bar our Sov'raignes, any powre
Which fortifies, or dignifies the Crowne: 
Nor loſe one lawfull Priviledge that's our, 
When we are well inform'd what is our owne. 
The People, did firſt make both Lawes and Kings: 
And, for their owne ſecuritie, did make them. 
Then, he that ſhall repute them, to be things 
Ordain'd for other ends, doth much miſtake them. 
Now, for themſelves, if Lawes and Kings they made, 
The 'na-ters had beene madmen, to intend 
ſhould a meaning, or a Powre, have had 
To make them ufeleſſe to their chieſeſt End, 

And give Prerogatives, or meanings to them, 
That, ſhould, in ſtead of ſaving, helpe undoe them.

From George Wither, Campo-Musae (1643)



I.---That the Supreme Authority of England and the Territories 
therewith incorporate, shall be and reside henceforward in a 
Representative of the People consisting of four hundred 
persons, but no more; in the choice of whom (according to 
naturall right) all men of the age of one and twenty yeers and 
upwards (not being servants, or receiving alms, or having 
served in the late King in Arms or voluntary Contributions) shall 
have their voices; and be capable of being elected to that 
Supreme Trust those who served the King being disabled for 
ten years onely. All things concerning the distribution of the 
said four hundred Members proportionable to the respective 
parts of the Nation, the severall places for Election, the manner 
of giving and taking Voyces, with all Circumstances of like 
nature, tending to the compleating and equall proceedings at 
Elections, as also their Salary, is referred to be setled by this 
present Parliament, in such sort as the next Representative may 
be in a certain capacity to meet with safety at the time herein 
expressed: and such circumstances to be made more perfect by 
future Representatives.

John Lilburne (Leveller), “An Agreement of the People” (1647)



No man who knows ought, can be so stupid to deny that all men naturally were borne free, being the image and 
resemblance of God himself, and were by privilege above all the creatures, born to command and not to obey: and that 
they liv'd so. Till from the root of Adams transgression, falling among themselves to doe wrong and violence, and 
foreseeing that such courses must needs tend to the destruction of them all, they agreed by common league to bind 
each other from mutual injury, and joyntly to defend themselves against any that gave disturbance or opposition to 
such agreement. Hence came Citties, Townes and Common-wealths. And because no faith in all was found sufficiently 
binding, they saw it needfull to ordaine som authoritie, that might restrain by force and punishment what was violated 
against peace and common right. This autoritie and power of self-defence and preservation being originally and 
naturally in every one of them, and unitedly in them all, for ease, for order, and least each man should be his own 
partial Judge, they communicated and deriv'd either to one, whom for the eminence of his wisdom and integritie they 
chose above the rest, or to more then one whom they thought of equal deserving: the first was call'd a King; the other 
Magistrates. Not to be thir Lords and Maisters (though afterward those names in som places were giv'n voluntarily to 
such as had been Authors of inestimable good to the people) but, to be thir Deputies and Commissioners, to execute, 
by vertue of thir intrusted power, that justice which else every man by the bond of nature and of Cov'nant must have 
executed for himself, and for one another. And to him that shall consider well why among free Persons, one man by civil 
right should beare autority and jurisdiction over another, no other end or reason can be imaginable.

John Milton, The Tenure of Kings and Magistrates (1649)
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Then did they who now by tryal had found the danger and inconveniences of committing arbitrary power to any, invent 
Laws either fram'd, or consented to by all, that should confine and limit the autority of whom they chose to govern them: 
that so man, of whose failing they had proof, might no more rule over them, but law and reason abstracted as much as 
might be from personal errors and frailties. While as the Magistrate was set above the people, so the Law was set above 
the Magistrate. When this would not serve, but that the Law was either not executed, or misapply'd, they 
were constrain'd from that time, the onely remedy left them, to put conditions and take Oaths from all Kings and 
Magistrates at thir first instalment to doe impartial justice by Law: who upon those termes and no 
other, receav'd Allegeance from the people, that is to say, bond or Covnant to obey them in execution of 
those Lawes which they the people had themselves made, or assented to. And this ofttimes with express warning, that if 
the King or Magistrate prov'd unfaithfull to his trust, the people would be disingag'd.

Whence doubtless our Ancestors who were not ignorant with what rights either Nature or ancient Constitution 
had endowd them, when Oaths both at Coronation, and renewd in Parlament would not serve, thought it no way illegal to 
depose and put to death thir tyrannous Kings.

John Milton, The Tenure of Kings and Magistrates (1649)



The original root of magistracy is common preservation, and it rose up first in a private family: for
suppose there were but one family in the world, as is conceived, father Adam’s family, wherein were
many persons:
Therein Adam was the first governor or officer in the earth, because as he was the first father, so
he was the most wise in contriving and the most strong for labour, and so the fittest to be the chief
governor. For this is the golden rule,

Let the wise help the foolish, and let the strong help the weak. Psa. 35.10, Rom. 15. 1, 2.
But some may say here that Adam was under no law, but his will was a law to him and his
household; therefore, from the root from whence magistracy first rose, it is clear-that officers are to
be under no law but their own wills, and the people are to be subject thereunto.[4] I answer:
The law of necessity, that the earth should be planted for the common preservation and peace of
his household, was the righteous rule and law to Adam, and this law was so clearly written in the
hearts of his people that they all consented quietly to any counsel he gave them for that end.
Therefore not Adam’s will only, but the will of his people likewise, and the law of common
preservation, peace and freedom, was the righteous law that governed both Adam and his
household.
But yet observe, that from the father in a family was the first rise of magisterial government,
because children wanting experience of their own preservation, therefore such as are experienced
are to propound the law of government to them: and therefore from Adam to this day, the law of
common preservation is the rule and foundation of true magistracy: and it is the work of all
magistrates to help the weak and the foolish.

Gerrard Winstanley, The Law of Freedome, in a Platform (1652)
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The first root you see is common preservation, when there is a principle in everyone to seek the good
of others as himself, without respecting persons: and this is the root of the tree magistracy, and the
law of righteousness and peace: and all particular laws found out by experience, necessary to be
practised for common preservation, are the boughs and branches of that tree.
And because, among the variety of mankind, ignorance may grow up; therefore this original law is
written in the heart of every man, to be his guide or leader: so that if an officer be blinded by
covetousness and pride, and that ignorance rule in him, yet an inferior man may tell him where he
goes astray; for common preservation and peace is the foundation rule of all government. And
therefore if any will preach or practise fundamental truths or doctrine, here you may see where the
foundation thereof lies.
The second root is self-preservation: when particular officers seek their own preservation, ease;
honour, riches and freedom in the earth, and do respect persons that are in power and riches with
them and regard not the peace, freedom and preservation of the weak and foolish among brethren.
And this is the root of the tree tyranny, and the law of unrighteousness; and all particular kingly laws
found out by covetous policy to enslave one brother to another, whereby bondage, tears, sorrows and
poverty are brought upon many men, are all but the boughs and branches of that tree, tyranny; and
such officers as these are fallen from true magistracy, and are no members thereof, but the members
of tyranny, who is the devil and Satan.
And indeed this tyranny is the cause of all wars and troubles, and of the removal of the government
of the earth oust of one hand into another, so often as it is, in all nations.

Gerrard Winstanley, The Law of Freedome, in a Platform (1652)



For if magistrates had a care to cherish the peace and liberties of the common
people, and see them set free from oppression, they might sit in the chair of
government and never be disturbed.
But when their sitting is altogether to advance their own interest, and to forget
the afflictions of Joseph or their brethren that are under bondage: this is a
forerunner of their own downfall, and oftentime proves the plague to the whole
land.
Therefore the work of all true magistrates is to maintain the common law,
which is the root of right government and preservation and peace to everyone;
and to cast out all self-ended principles and interests, which is tyranny and
oppression, and which breaks common peace.

Gerrard Winstanley, Law of Freedome in a Platform (1652)



Natural law is that indicated to men by nature. You have reared a child; he owes you respect as a father, gratitude as a 
benefactor. You have a right to the products of the soil that you have cultivated with your own hands. You have given or 
received a promise; it must be kept. Human law must in every case be based on natural law. All over the earth the great 
principle of both is: Do not unto others what you would that they do not unto you. Now, in virtue of this principle, one 
man cannot say to another: “Believe what I believe, and what thou canst not believe, or thou shalt perish.” Thus do 
men speak in Portugal, Spain, and Goa. In some other countries they are now content to say: “Believe, or I detest thee; 
believe, or I will do thee all the harm I can. Monster, thou sharest not my religion, and therefore hast no religion; thou 
shalt be a thing of horror to thy neighbours, thy city, and thy province.” If it were a point of human law to behave thus, 
the Japanese should detest the Chinese, who should abhor the Siamese; the Siamese, in turn, should persecute the 
Thibetans, who should fall upon the Hindoos. A Mogul should tear out the heart of the first Malabarian he met; the 
Malabarian should slay the Persian, who might massacre the Turk; and all of them should fling themselves against the 
Christians, who have so long devoured each other. The supposed right of intolerance is absurd and barbaric. It is the 
right of the tiger; nay, it is far worse, for tigers do but tear in order to have food, while we rend each other for 
paragraphs.

Voltaire, Treatise on Tolerance (1763)



The problem is to find a form of association which will defend and protect with the whole common force the person
and goods of each associate, and in which each, while uniting himself with all, may still obey himself alone, and
remain as free as before." This is the fundamental problem of which the Social Contract provides the solution.

The clauses of this contract are so determined by the nature of the act that the slightest modification would make
them vain and ineffective; so that, although they have perhaps never been formally set forth, they are everywhere the
same and everywhere tacitly admitted and recognised, until, on the violation of the social compact, each regains his
original rights and resumes his natural liberty, while losing the conventional liberty in favour of which he renounced
it.

These clauses, properly understood, may be reduced to one — the total alienation of each associate, together with all
his rights, to the whole community; for, in the first place, as each gives himself absolutely, the conditions are the
same for all; and, this being so, no one has any interest in making them burdensome to others.

Moreover, the alienation being without reserve, the union is as perfect as it can be, and no associate has anything
more to demand: for, if the individuals retained certain rights, as there would be no common superior to decide
between them and the public, each, being on one point his own judge, would ask to be so on all; the state of nature
would thus continue, and the association would necessarily become inoperative or tyrannical.

Finally, each man, in giving himself to all, gives himself to nobody; and as there is no associate over whom he does
not acquire the same right as he yields others over himself, he gains an equivalent for everything he loses, and an
increase of force for the preservation of what he has.

If then we discard from the social compact what is not of its essence, we shall find that it reduces itself to the
following terms:

“Each of us puts his person and all his power in common under the supreme direction of the general will, and, in our
corporate capacity, we receive each member as an indivisible part of the whole.”

Jean-Jacques Rousseau, Social Contract (1762)



American Revolution (1776-83) and Constitutional Convention (1787-89)



Declaration of the Rights of Man - 1789
Approved by the National Assembly of France, August 26, 1789
The representatives of the French people, organized as a National Assembly, believing that the ignorance, 

neglect, or contempt of the rights of man are the sole cause of public calamities and of the corruption of 
governments, have determined to set forth in a solemn declaration the natural, unalienable, and sacred rights of 
man, in order that this declaration, being constantly before all the members of the Social body, shall remind them 
continually of their rights and duties; in order that the acts of the legislative power, as well as those of the 
executive power, may be compared at any moment with the objects and purposes of all political institutions and 
may thus be more respected, and, lastly, in order that the grievances of the citizens, based hereafter upon simple 
and incontestable principles, shall tend to the maintenance of the constitution and redound to the happiness of 
all. Therefore the National Assembly recognizes and proclaims, in the presence and under the auspices of the 
Supreme Being, the following rights of man and of the citizen:

Articles:
1. Men are born and remain free and equal in rights. Social distinctions may be founded only upon the general 

good.
2. The aim of all political association is the preservation of the natural and imprescriptible rights of man. These 

rights are liberty, property, security, and resistance to oppression.
3. The principle of all sovereignty resides essentially in the nation. No body nor individual may exercise any 

authority which does not proceed directly from the nation.
4. Liberty consists in the freedom to do everything which injures no one else; hence the exercise of the natural 

rights of each man has no limits except those which assure to the other members of the society the enjoyment of 
the same rights. These limits can only be determined by law.

5. Law can only prohibit such actions as are hurtful to society. Nothing may be prevented which is not 
forbidden by law, and no one may be forced to do anything not provided for by law.

6. Law is the expression of the general will. Every citizen has a right to participate personally, or through his 
representative, in its foundation. It must be the same for all, whether it protects or punishes. All citizens, being 
equal in the eyes of the law, are equally eligible to all dignities and to all public positions and occupations, 
according to their abilities, and without distinction except that of their virtues and talents.



7. No person shall be accused, arrested, or imprisoned except in the cases and according to the forms prescribed by law. 
Any one soliciting, transmitting, executing, or causing to be executed, any arbitrary order, shall be punished. But any 
citizen summoned or arrested in virtue of the law shall submit without delay, as resistance constitutes an offense.

8. The law shall provide for such punishments only as are strictly and obviously necessary, and no one shall suffer 
punishment except it be legally inflicted in virtue of a law passed and promulgated before the commission of the offense.

9. As all persons are held innocent until they shall have been declared guilty, if arrest shall be deemed indispensable, all 
harshness not essential to the securing of the prisoner's person shall be severely repressed by law.

10. No one shall be disquieted on account of his opinions, including his religious views, provided their manifestation 
does not disturb the public order established by law.

11. The free communication of ideas and opinions is one of the most precious of the rights of man. Every citizen may, 
accordingly, speak, write, and print with freedom, but shall be responsible for such abuses of this freedom as shall be 
defined by law.

12. The security of the rights of man and of the citizen requires public military forces. These forces are, therefore, 
established for the good of all and not for the personal advantage of those to whom they shall be intrusted.

13. A common contribution is essential for the maintenance of the public forces and for the cost of administration. This 
should be equitably distributed among all the citizens in proportion to their means.

14. All the citizens have a right to decide, either personally or by their representatives, as to the necessity of the public 
contribution; to grant this freely; to know to what uses it is put; and to fix the proportion, the mode of assessment and of 
collection and the duration of the taxes.

15. Society has the right to require of every public agent an account of his administration.
16. A society in which the observance of the law is not assured, nor the separation of powers defined, has no 

constitution at all.
17. Since property is an inviolable and sacred right, no one shall be deprived thereof except where public necessity, 

legally determined, shall clearly demand it, and then only on condition that the owner shall have been previously and 
equitably indemnified.



From the Polish Constitution of 1791:

V. The Government, or Designation of 
Public Authorities[edit]
All authority in human society takes its origin in the will of the people. 
Therefore, that the integrity of the states, civil liberty, and social order 
remain always in equilibrium, the government of the Polish nation ought to, 
and by the will of this law forever shall, comprise three authorities, to wit: 
a legislative authority in the assembled estates, a supreme executive 
authority in a King and Guardianship, and a judicial authority in 
jurisdictions to that end instituted or to be instituted.

https://en.wikisource.org/w/index.php?title=Constitution_of_May_3,_1791&action=edit&section=7


SECOND CONSTITUTION OF HAITI (HAYTI) MAY 20, 1805.
PROMULGATED BY EMPEROR JACQUES I (DESSALINES)

The document below was printed in the New York Evening Post, July 15, 1805.
As well in our name as in that of the people of Hayti, who have legally constituted us faithfully organs and 
interpreters of their will, in presence of the Supreme Being, before whom all mankind are equal, and who has 
scattered so many species of creatures on the surface of the earth for the purpose of manifesting his glory and 
his power by the diversity of his works, in the presence of all nature by whom we have been so unjustly and for 
so long a time considered as outcast children.
Do declare that the tenor of the present constitution is the free spontaneous and invariable expression of our 
hearts, and the general will of our constituents, and we submit it to the sanction of H.M. the Emperor Jacques 
Dessalines our deliverer, to receive its speedy and entire execution.

Preliminary Declaration.
Art. 1. The people inhabiting the island formerly called St. Domingo, hereby agree to form themselves into a 
free state sovereign and independent of any other power in the universe, under the name of empire of Hayti.
2. Slavery is forever abolished.
3. The Citizens of Hayti are brothers at home; equality in the eyes of the law is incontestably acknowledged, 
and there cannot exist any titles, advantages, or privileges, other than those necessarily resulting from the 
consideration and reward of services rendered to liberty and independence.



Declaration of Independence of Venezuela – July 5, 1811

In the Name of the All-powerful God. WE the Representatives of the united Provinces of CARACAS, CUMANA, 
VARINAS, MARGARITA, BARCELONA, MERIDA, and TRUJILLO, forming the American Confederation of 
Venezuela, in the South Continent, in Congress assembled, considering the full and absolute possession of 
our Rights, which we recovered justly and legally from the 19th of April, 1810, in consequence of the 
occurrences in Bayona, and the occupation of the Spanish Throne by conquest, and the succession of a new 
Dynasty, constituted without our consent: are desirous, before we make use of those Rights, of which we 
have been deprived by force for more than three ages, but now restored to us by the political order of 
human events, to make known to the world the reasons which have emanated from these same 
occurrences, and which authorize us in the free use we are now about to make of our own Sovereignty.

We do not wish, nevertheless, to begin by alleging the rights inherent in every conquered country, to recover 
its state of property and independence; we generously forget the long series of ills, injuries, and privations, 
which the sad right of conquest has indistinctly caused, to all the descendants of the Discoverers, 
Conquerors, and Settlers of these Countries, plunged into a worse state by the very same cause that ought to 
have favored them; and, drawing a veil over the 300 years of Spanish dominion in America, we will now only 
present to view the authentic and well-known facts, which ought to have wrested from one world, the right 
over the other, by the inversion, disorder, and conquest, that have already dissolved the Spanish Nation.



Frankfurt Constitution, 1849 (Wiki-translated)
Article III .
§. 138 .
[1] The freedom of the person is inviolable.
[2] The arrest of a person should, except in the case of seizure for fresh deed, only be done by a judicial, reasoned order. This order must be delivered to the 

detainee at the moment of arrest or within the next four and twenty hours.
[3] The police department must either release anyone they have taken into custody or hand them over to the judicial authority during the following day.
[4] Every accused person shall be released against the provision of a caution or guarantee of imprisonment to be determined by the courts, unless there are urgent 

indications of a serious embarrassing crime against him.
[5] In the event of imprisonment or prolonged imprisonment, the guilty party and, if necessary, the state is obliged to indemnify and compensate the injured party.
[6] The modifications of these provisions necessary for the army and sea being are reserved for special laws.
§. 139 .
The death penalty, except where martial law prescribes it, or the law of the sea in case of mutiny permits it, as well as the punishments of the pillory, the branding 

and corporal punishment, are abolished.
§. 140 .
•§. 141 .
The confiscation of letters and papers, except in the case of an arrest or search, may be made only in the order of a judicial, reasoned order, which shall be delivered 

to the person concerned immediately or within the next four and twenty hours.
§. 142 .
[1] The secrecy of the letter is guaranteed.
[2] The restrictions necessary in criminal investigations and in war cases are to be determined by the legislation.
Article IV .
§. 143 .
[1] Every German has the right to express his opinion freely through word, writing, printing and pictorial representation.
[2] The freedom of the press may under no circumstances be limited, suspended or suspended by preventive measures, namely censorship, concessions, security 

orders, 
state regulations, restrictions on the printing or book trade, post bans or other obstacles to free movement.
[3] Judges who are prosecuted are convicted by the jury.
[4] A press law will be issued by the kingdom.
Article V .
§. 144 .
[1] Every German has full freedom of belief and conscience.
[2] No one is obliged to reveal his religious convictions.
§. 145 .
[1] Every German is unlimited in the common domestic and public practice of his religion.
[2] Crimes and offenses committed in the exercise of this freedom shall be punished according to the law.



Provisional Constitution of the Republic of China, 1912

Chapter II. Citizens 

Article 5. Citizens of the Chinese Republic are all equal, and there 

shall be no racial, class or religious distinctions. 

Article 6. Citizens shall enjoy the following rights: 

(1) The person of the citizens shall not be arrested, imprisoned, tried 

or punished except in accordance with law. 

(2) The habitations of citizens shall not be entered or searched except 

in accordance with law. 

(3) Citizens shall enjoy the right of the security of their property 

and the freedom of trade. 

(4) Citizens shall have the freedom of speech, of composition, of pub-

lication, of assembly and of association. 

(5) Citizens shall have the right of the secrecy of their letters. 

(6) Citizens shall have the liberty of residence and removal. 

(7) Citizens shall have the freedom of religion. 

Article 7. Citizens shall have the right to petition the Parliament. 

Article 8. Citizens shall have the right of petitioning the executive 

officials. 



Constitution of Ghana (1960)

PART I POWERS OF THE PEOPLE

1. Powers of the people.—The powers of the State derive from the people, by whom certain of those 
powers are now conferred onthe institutions established by this Constitution and who shall have the right to 
exercise the remainder of those powers, and to choose their representatives in the Parliament now 
established, in accordance with the following principle—That, without distinction of sex, race, religion or 
political belief, every person who, being by law a citizen of Ghana, has attained the age of twenty-one years 
and is not disqualified by law on grounds of absence, infirmity of mind or criminality, shall be entitled to one 
vote, to be cast in freedom and secrecy.

2.Realisation of African unity.—In the confident expectation of an early surrender of sovereignty to a union 
of African states and territories, the people now confer on Parliament the power to provide for the surrender 
of the whole or any part of the sovereignty of Ghana.

3.Powers of the people entrenched.—The power to repeal or alter this Part of the Constitution is reserved to 
the people.



Universal Declaration of Human Rights (1948)

Preamble 

Whereas recognition of the inherent dignity and of the equal and inalienable rights of all members of the human family is 
the foundation of freedom, justice and peace in the world, 

Whereas disregard and contempt for human rights have resulted in barbarous acts which have outraged the conscience of 
mankind, and the advent of a world in which human beings shall enjoy freedom of speech and belief and freedom from 
fear and want has been proclaimed as the highest aspiration of the common people, 

Whereas it is essential, if man is not to be compelled to have recourse, as a last resort, to rebellion against tyranny and 
oppression, that human rights should be protected by the rule of law, 

Whereas it is essential to promote the development of friendly relations between nations, 

Whereas the peoples of the United Nations have in the Charter reaffirmed their faith in fundamental human rights, in the 
dignity and worth of the human person and in the equal rights of men and women and have determined to promote social 
progress and better standards of life in larger freedom, 

Whereas Member States have pledged themselves to achieve, in cooperation with the United Nations, the promotion of 
universal respect for and observance of human rights and fundamental freedoms, 

Whereas a common understanding of these rights and freedoms is of the greatest importance for the full realization of this 
pledge, 

Now, therefore, The General Assembly, Proclaims this Universal Declaration of Human Rights as a common standard of 
achievement for all peoples and all nations, to the end that every individual and every organ of society, keeping this 
Declaration constantly in mind, shall strive by teaching and education to promote respect for these rights and freedoms 
and by progressive measures, national and international, to secure their universal and effective recognition and 
observance, both among the peoples of Member States themselves and among the peoples of territories under their 
jurisdiction.


